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God Talk: Theological Themes to Wr estle 
Written by Faye Reynolds for Women in Focus 

 
I ntr oduct ion: 
 
“Theo” and “Logos” together literally mean “God talk”.  Theology is the term we use to describe the 
ways we wrestle with our understanding of God and humanity and our relationship to the Divine.  
Sometimes we throw out words like sanctification and omniscient like we actually know what we are 
talking about – or that somehow the word explains it all.  Most often, however, these simple phrases 
are very complex and our understanding of them have great implications in how we understand God’s 
work in our lives and how we live out of our faith.   
 
This study is an endeavor to unpack some concepts to see what we really do believe but since these 
ideas have been wrestled with since the beginning of humanity, don’t expect definitive answers!  At 
best, I hope you will gain a stronger sense of what you believe and why. 
 
This is a difficult study to self-lead.  I have done my best to give adequate background and phrase the 
questions clearly, but it may not be as well-explained as I hope.  If you do have questions, please feel 
free to email me at freynolds@shaw.ca to ask for clarification.  The internet is also helpful in 
clarifying terms and definitions that I cannot give adequate room for in this study. 
 
Cour se Out l i ne: 
 
L esson 1:   Who is God? 
L esson 2:    God’s Immanence and Transcendence 
L esson 3:    God’s Immanence and Transcendence Part 2 
L esson 4:    God is Spirit 
L esson 5:  God as Trinity 
L esson 6:   God’s Saving work of Atonement 
L esson 7:   Atonement and the Sacrificial System 
L esson 8:  Justification, Sanctification, Glorification (likely two lessons to cover) 
L esson 9:   Resurrection 
L esson 10:   The Holy Spirit 
L esson 11:    The Second Coming of Christ 
 
 
My primary resource for this study comes from the book by Stanley J Grenz, Theology for the 
Community of God;  Broadman and Holman Publishers, 1994. 
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God Talk Lesson 1: Who is God? 
 
The Pr i mal  Quest i on:   Is there a reality that corresponds to the word, ÒGodÓ and can we know 
this God? 
 
The question, “Is there a God” is actually quite a recent phenomena. From our earliest history it was 
never a question of “does God exist”, but rather “which God”.  The concept that there was some sort 
of Diving Being or Life Force greater than the physical world was taken for granted.  It was a way 
that civilizations endeavored to explain so much of life that was beyond the control of human 
endeavors.  The work to reach out to whomever or whatever was in ultimate control was perhaps 
founded on the hope of being able to control the uncontrollable.  If a person could manage to be on 
good terms with that which controls the weather, the growing season, fertility, health, etc, then there 
would be a better chance of success. 
 
Belief in an unseen Force has been with humanity from its inception or creation.  Worship and 
appeasement of this Force was primarily a way to control the uncontrollable and find favour with the 
universe.   
 

1. Describe the difference between the desire to worship and please God verses the need to 
appease the gods of their beliefs?  What would Yahweh desire of the people of Israel?  What 
is your motivating factor for worship? 

 
Atheism is a relatively modern philosophy and primarily Western. It wasn’t until the dawn of the age 
of reason and the scientific method that the existence of God began to be questioned.   In the Old 
Testament, there were many tribal gods and so the struggle was not, “does God exist”, but rather, 
“which God is stronger?”  We see the God of Israel revealing himself to his people as well as to the 
surrounding nations as the One True God over the many other deities that were worshipped. 
 

2. Read through 1 Kings 18 and discuss as a group how this story illustrates early understandings 
of how one related to the gods.  Compare how the prophets of Baal endeavor to get the 
attention of their gods to Elijah’s relationship to his God.  How does Elijah’s understanding 
of God differ and how does he demonstrate this relationship? 

3. In this story (forget what you know!) is Yahweh only a tribal god of the Israelites or is 
Yahweh the God of all mankind?  Is it Elijah’s hope to win the others over to faith in 
Yahweh or is it his desire to simply prove his God’s superiority over other tribal gods? 

4. It really takes the understandings of the New Testament to see that there is only One God 
and this God is the God of all nations, not just Israel.  Paul works hard to include the Gentiles 
within the Christian faith for Yahweh was to be their God as well.  Read Acts 15: 6 - 11, I Cor 
8:4 – 7 and I Cor. 10:18 – 22 and discuss the shift from the God of Israel to the God of all 
Nations in Christian thought. 

 
Though most nations honored many gods in the time of Christ, the Greek intellectuals were 
beginning to see that there must be some kind of “overall God” as creator of the world and began to 
think of a process of proving the existence of this “First Cause”, not unlike our recent scientific 
notion of “Intellectual design”.  It seems that there must be some ultimate supreme being responsible 
for life as we know it.  In New Testament times, the Greeks did have an understanding of the “First 
Cause” which made the timing of Christ “ripe” as there was already fertile ground for the idea of one 
and only one true God.  The Greeks began the intellectual pursuit of God and therefore designed some 
“proofs” for the existence of God. These were the three main proofs and one sub-proof that are still 
considered today:  

a.  The Ontological  Ar gument:   the fact that there is actually the “idea” of God 
universally among most every culture means that there must actually be a God.  We 
couldn’t come up with the idea without it being based upon a reality.  God is “that 
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which no greater can be conceived”.  It is the concept of “being” and in some ways it 
is the way that Yahweh described or named himself to Moses.  “I AM”.  I exist – I 
simply am and that is all that you really need to know. 
 

b. The Cosmological  and tel eological  Argument :  This argument is based on the 
evidence of the world itself – where did it come from.   Where do we come from?  Is 
there a master design behind it or could it be a chance happening that life is as we 
know and experience it?  This is the sentiment behind Psalm 19 – “The heavens 
declare the glory of God; the skies proclaim the work of his hands . . . .  
 

c. The Mor al  Argument : truth, beauty, goodness, love – where do they come from as 
universal values?  This was the primary thought that converted C.S. Lewis and is the 
basis of his book, Mere Christianity.  Every culture seems to have the same basic 
truths or moral codes for living.  We all seem to intrinsically know what is good and 
what is bad, though few are able to make the good choices consistently. See Romans 
1: 18 - 25 
 

d. The Anthr opological  Ar gument :   This is a sub-theme of the moral argument.   
What makes humans different from animals?  What is it in human beings that allow 
us to self- reflect and even ask the question, “What is the meaning of life and how did 
we get here.”  This is called “Self-transcendence”.   The very fact that we can ponder 
the existence of God and wonder at the mysteries of life point to something within us 
that is more than molecules.  Reflect on Psalm 8. 
 

 
Which of these arguments is most convincing to you?  Does your faith rest on a proof such as the 
ones stated above or on another foundation?  Share with each other in the closing time together why 
you personally believe in God and what experiences have affirmed your belief. 
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God Talk Lesson 2: GodÕs Immanence and Transcendence  
 
Once we accept that God exists, we begin to struggle with the next primal question:  Does this God 
have anything to do with my life?  Does God interfere/intervene with life or did God simply get the 
ball rolling and then disappear from the scene?  World religions vary on the way they understand this 
Supreme Being.  Some faiths see God primarily as Transcendent:  Far away and unknowable – the 
“absentee landlord” therefore we must strive toward pleasing God OR the existence of a supreme 
being is irrelevant.  Other faiths see God as a very part of us – the essence of nature and 
undistinguishable from nature (Pantheism).  God is intimately (immanently) part of us.   
Christians live with the paradox that God is both:  He is incomprehensible as seen in Isaiah 55: 8-9 as 
well as I Corinthians 2: 11, and yet God can also be intimately known as expressed in John 17:3.  

God’s immanence and transcendence endeavor to describe how God relates with the created world and 
thus how we in turn can relate to God.  According to the World Book Dictionary, the definition of 
i mmanence is: the pervading presence of God in His creation.  The definition of the 
tr anscendence of God is to be above and independent of the physical universe. The two attributes 
are opposite but complimentary, and need to be kept in the proper balance to understand God. He is 
both superior to, and absent from, His creation and yet very present and active within the universe.  

God is mystery. God has revealed enough of his nature to humanity for us to know that we will never 
understand all of Him. The more a believer learns about Him, the more she realizes how little she 
knows. God has been personally active in the world since its creation and yet He is also set apart 
from it, superior in nature. Thus, we have the mystery of God’s immanence and transcendence. 
 
The i mmanence of  God (Lat., immanere, ‘to inhabit’).  “The presence of actions, or of God, in 
the world, usually in such a way that the source of the action or presence remains distinct.” 

The immanence of God is seen in His presence and activity within nature, with humans, and in 
history. There are numerous references to God’s immanence in Scripture.  

Read  Psal m 65: 9-13 to see his activity in nature.   
Question:  How literally do you read this text?  Is God daily active in the processes of 
Creation – literally watering the lands and tending the soil, or does Creation simply run on 
the rules pre-established by God?  How do you view God intervening in the actions of nature? 
 

God’s presence with man is noted in Job 33: 4: Ephesians 4:  6 
Question:  It is very popular to speak of “The God Within” and the belief that God is in 
everything – that there is nothing that is not God is more and more prevalent.  (See the 
teaching of Oprah!)  What is the distinction between God being with you and God being 
within you?  Do you see that both teachings are valid or is it necessary to make a distinction? 
What do we mean when we say that Jesus “lives in our hearts”. 
 

And His activity in history is recorded in I saiah 63: 11 - 14:  
Question:  How has God intervened in the affairs of humankind throughout history?  Do you 
see evidence of this beyond the Biblical narrative?  Can God intervene whenever and 
wherever He likes, or is there limits according to his own laws of love? 

God is i nf i ni t e.  He is not limited to a certain spot within nature, He is beyond nature and not 
confined to the boundaries of that which exists in the physical world. There is nowhere that He 
cannot be found. He is infinite in relation to time, for He is timeless. God does not develop or grow. 
His understanding and wisdom are immeasurable. His power is unlimited and He is completely free of 
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external influences. God is unlimited and unlimitable, unlike anything we experience. Thus, we see 
God’s transcendence even within His immanence.  

In the following passages, both God’s immanence and transcendence are found:  Isaiah 57:15, Acts 
17:24, 28.  God is not only personal, and dwells within humanity, He is also exalted above all 
creation. He is active and present in our world, and yet superior, absent and removed from it.  

Question:  'Immanent' derives from the Latin “to remain within”, and transcendent derives from “to 
climb across”.  What do these definitions bring to your mind? 

Christianity is not unique in embracing both the transcendence and immanence of God, though our 
understandings are lived out differently.  The Trinity is very key to our understanding of how God 
can be beyond us and yet with us and within us.  The Trinity has been expressed in those terms – God 
the Father is beyond us, God the Son is with us and among us, and God the Holy Spirit is within us.  
Another descriptive used for the Trinity is the Father is transcendent, the Holy Spirit is imminent 
and Jesus is both at once. 

Question:  Read Phil. 2: 6 – 11. How does Jesus bring together both the transcendent and immanent? 

(If possible, listen to the first 10 minutes or so of this excerpt from Oprah’s dialogue on spirituality.  
http://event.oprah.com/videochannel/lybl/lybl_vod.html?topic=3   Can you discern any faulty 
teachings of immanence in their conversation?) 

“The God Within” is a very popular concept today among spiritual leaders.  It is often referred to as 
a divine light or spark that is in every person, not just believers.  Eph 4:6 has caused some 
controversy in its translation:  “… one God and father of us all who is overall, through all and in all.”  
The New Century Version says, “ . . . over all, through all and in everything”.   
 
Question:  Is God in everything?  Does Ephesians refer specifically to believers who have received 
the Holy Spirit upon conversion, or to all of Creation at all time?  We are all created in the image of 
God.  Does that mean that a part of God is within each of us – that his image is actually his presence?  
What might be the difference between being created in the image or spirit of God and the outpouring 
or receiving the Holy Spirit that comes to believers? 
 
When a Buddhist or any faith that practices meditation learns to listen to the “still small voice 
within”, is he listening to the same “still small voice” that I am endeavoring to hear?”   
 
 
Shar i ng:  Share among each other times when you have experienced the immanence of God – that 
you felt God very close and real to you.  How do you express that experience in words?  Did you feel 
God deep within you, or did you sense his presence surrounding you? 
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God Talk Lesson 3: Immanence and Transcendence Continues 
 
There are several words that endeavor to describe the immanence or presence of the Divine in the 
world.  It isn’t that easy to understand the slight differences between the various terms, but they are 
important differences! 
 
Pantheism is a metaphysical and religious position. Broadly defined it is the view that "God i s 
everything and everything i s God … the world is either identical with God or in some way a self-
expression of his nature" (Owen 1971: 74).  God as the soul of the universe – God is the animating or 
life principle of the world – similar to how the human soul animates the physical body.  God is not “a 
being” but “Being Itself”.   

 
Theism is the belief in a personal and even personified God which in some sense is separate from 
(transcends) the world. Pantheists usually deny the existence of a personal God. They deny the 
existence of a "minded" Being that possesses the characteristic properties of a "person," such as 
having intentional states, and the associated capacities like the ability to make decisions. In the 
pantheistic view, God might be equated to an energy force, but not persona.  Theism emphasizes the 
persona of God that can be in relationship with his creation. 
 
Deism views God’s relation to the world, after some initial act of creation, as an absentee landlord. 
Christian theism, by contrast, regards God as actively present and involved, moment by moment and 
from start to finish, in every aspect of creation.  The Deistic view is often compared to the 
clockmaker.  He designs the clock, sets it in working order, and then winds up the clock to run on its 
own.  God set the world in motion and now is watching it run down until it comes to its end. 
 
Pan-entheism understands God and the world to be inter-related with the world being in God and God 
being in the world. It offers an increasingly popular alternative to traditional theism and pantheism. 
Pan-entheism seeks to avoid personifying and isolating God from the world as traditional theism 
often does but also does not identifying God as identical with the world as pantheism does. 
Traditional theistic systems emphasize the difference between God and the world while pan-entheism 
stresses God's active presence in the world. 

Question:  Is Panentheism a valid world view in light of Scripture, or is it also missing the balance of 
the transcendence of God? 

Rob Bell, the pastor of Mars Hill Church and very popular with the younger generation made this 
statement:  “We throw ourselves into our work because everything is sacred”.  That remark created a 
lot controversy on the internet that he was becoming pantheistic in equating God with everything.  
The rebuttal stated that “Everything is not holy, everything is not sacred, and everything is not 
spiritual in the sense the Bible uses the term.” 

What is your response to this argument?  Is there a distinction between the sacred and the secular?  Is 
there any place where God is not? 

GodÕs Transcendence (Taken from www.anchoryourlife.com/prayer/gods_character.htm )  

When Christians use the word ‘transcendence’ they usually refer to that attribute of God that 
describes his difference and distance from the world. Transcendence is what we mean when we say 
that God is ‘wholly other,’ or beyond our world. He is self-sufficient from the world and the reality 
we experience. He is separate from and independent of nature and humanity. Eccl. 5:2, Isa 6:1.  The 
definition of “Holy” is “that which is set apart” or “something other than . . .” 
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Look up Isaiah 57:15:  What describes transcendence and what describes immanence?  Also, 
Deut.4:14, Exodus 33:20; John 1:18, John 4:24, I Tim 6: 16; I Cor 2: 14 

Although some define God as a “supreme being”, unlimited in scope, He is not a being as humans 
are. We are finite beings, God is not. God is Spirit. But, He is self-conscious and has a will. He not 
only is capable of feeling and choosing but of having a reciprocal relationship with other persons. He 
has names, which demonstrates that he is not an abstract, unknowable being, or a nameless force.  

It is impossible to define God. He is in all things, but not equated with all that is. He can never be 
fully grasped with our finite minds and experiences.  (Isaiah 40:13 - 18). God is a spirit; He is not 
composed of matter and does not possess a physical nature. Therefore, He is considered transcendent 
to man.  He does not derive his life from any external source. He can continue to exist independently 
of everything else, and, as a matter of fact, there was never a time when He did not exist. He is 
eternal, even named the Eternal God in Genesis 21:33. He is the Alpha and the Omega, the Beginning 
and the End of all time. In His eternal nature there has never been any quantitative or qualitative 
change in Him. God said in Malachi 3:6, I the LORD do not change (NIV). 

Question:  Why is a theology that contains the transcendence of God important to the Christian 
faith? How does this relate to the way we worship and pray to God?  What are the dangers of 
overemphasizing the Transcendence of God over the Immanence of God?  Have you ever felt like 
you were praying to the ceiling?  How does that relate to the transcendence of God? 

 The most obvious implication of a theology of transcendence is that God is a superior being that will 
never be totally understood. Without a doubt, there will always be a difference between God and 
humanity . God is radically free from all human systems of sin and lies. Because of His superiority, 
man needs to remember that any revelation of God comes from Him. He is the one who condescends 
to meet man in a way that man understands. Even our salvation is not our achievement, but God’s 
initiative. Any shortcomings in our understanding of God’s nature are because of our finite minds and 
understanding.   But the beauty is that God does reveal and desires to be known by his creation! 

Share with each other the times that you experience the awesome, holiness and greatness of God; a 
time that you knew that God was greater than anything imaginable. 
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God Talk Lesson 4: God is Spirit  

John 4:  24  God is spi r i t .  In Greek grammar, there is no article before the word spirit in the Greek 
text and so a literal reading of this verse  would be, “Absolute spirit in His essence is God.” 

What is spirit? Look up John 3:8, and Acts 2:2.  What is the spirit compared to and what does that 
tell us about the qualities of spirit? 

The Hebrew word for spirit is ruaah, the Greek is pneuma – breath, wind.  Unfettered, uncontained, 
unseen yet activity realized. Breath is the evidence of life. Throughout Scripture He is called the 
living God.  See Joshua 3:10; Psalm 84:2; 1 Thessalonians 1:9. 

But a spirit is also a person, not an impersonal force which acts without purpose or reason. The 
essential nature of personality is self-consciousness and self-determination, and God has both. He is 
conscious of His own being. He told Moses that His name was, “I AM WHO I AM” (Exodus 3:14). 
He is able to instruct and communicate his will. (Exodus 3:15-17). God also has the basic 
characteristics of personality—intellect, emotions, and will. He thinks, He feels, and He acts. And 
that is good news. Because He is a living being, we can get to know Him personally and communicate 
with Him freely. If He were an inanimate object or an impersonal force there would be no hope of a 
personal relationship with Him. 

He I s I nvisibl e:   Spirit cannot be seen (Colossians 1:15) (1 Timothy 1:17). 

John assured us that “no man has seen God at any time” (John 1:18). Because God is invisible, not 
only can we know Him, but we can know Him apart from our physical senses. We do not have to see 
Him or feel Him to know Him. We have spirits too, you see. God is spirit, but we have spirits housed 
within our physical bodies. And when our spirits are made alive toward God through the new birth, we 
have the capacity to commune with Him in our spirits, anytime, anywhere, and under any 
circumstances.  

Questions:  If we are spirit and God is spirit, what does it mean to worship in spirit and in truth? Is 
there any difference or distinction between our spirit and the spirit of God? 

He i s i nf i ni t e in relationship to time and He is infinite in terms of space.  The prefix “Omni” is all 
or all-inclusive or unending.  The following terms have been uses to describe the infinite or boundless 
characteristics of God. 

Omnipr esence- A l l  Pr esent:   An attribute of God which explains His relationship to space. The 
word itself means "everywhere present." The doctrine means that the divine essence is not bound by 
space. He is present everywhere at the same time. This attribute is affirmed in Jeremiah 23:24 where 
God asks, "Do I not fill heaven and earth?" Perhaps the most complete statement of this doctrine in 
Scripture is in Psalm 139. Read that Psal m together :  What comfort do you derive from the 
knowledge that God is present everywhere?  Is there anything that might make you uncomfortable? 
(Proverbs 15:3) 
How could the concept of omnipresence be confused with pantheism that we discussed last week.  
 
Omni sci ence – al l  k nowi ng.  What does that mean to you?  Read: I Cor2: 9 – 11:  What kind of 
knowledge does God possess?  Read  I Sam. 2: 2 - 3 " The Lord is a God of knowledge" and in the 
Hebrew that word is plural, meaning "all kinds of knowledge".  What human beings with their finite, 
limit thought “know” and what God “knows” is like comparing a speck of sand to the beach on which 
it lies.  When I (Faye) was in seminary, my Theology professor, Dr. Molly Marshall said that “God 
knows all that is knowable”.  Another way of saying it, God knows all  that is actual; he knows 
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everything that is, has been or shall be. God knows all that is possible.    QUESTI ON:   In what way 
do you think that God can know the future?  Has the future already happened in God’s sight and we 
are just replaying the events – or has the future not yet happened, but God can anticipate what will be 
or what will happen? 
 
Eccl. 3: 14 - 15 - What might be the significance of this verse in understanding God’s knowledge of 
the past, present and future?  
Does God ever forget? What about the believer’s sin? Read Heb.8: 12, God in pardoning is said to 
forget sin, not that He ceases to know it, but ceases to punish it. He has no lapse of memory, but 
does have judicial forgetfulness. 

Omnipot ent ÐAl l  - power ful    This is the attribute of God which describes his ability to do 
whatever He wills. God's will is limited by His nature, and He therefore cannot do anything contrary 
to His nature as God, such as to ignore sin or do something absurd or self-contradictory. God is not 
controlled by His power, but has complete control over it; otherwise He would not be a free being. To 
a certain extent, He has voluntarily limited Himself by the free will of His rational creatures. Because 
there is no limit to God’s power, His plans always come to pass.  His power is directly related to His 
sovereignty. God’s will is never frustrated! What He chooses, He accomplishes. 

What is the difference between a God who is in control and a God who is controlling?  How would you 
define power?  What if you were to define power as “love”, rather than “might”?  Does it affect how 
you see God at work in the world?  How do you see God choosing to use his power? 

W hat do these ver ses say to you: Matthew 19:26,  Genesi s 17:1  4, Job 42:2,  Jer emiah 
32:17 - 20,27; L uk e 1:37,  Revelat ion 19:6 
 
I mpassibl e, I mmutabl e or  Unchangabl e:   One who is eternally unchanging amidst the changing 
flux of the world of time.  This concept is not universally agreed upon.  In what ways do you believe 
that God is unchanging?  Is there any evidence in Scripture that God can change?   Scripture 
References: Malachi 3:6, James 1: 17, Gen 6: 6 – 8 

Process Theology is an opposite view of God:  It is the acknowledgement that our understandings of 
God and God's expression through creation is always in "process" and never complete. The idea that 
our understanding of God should be "the same yesterday, today, and forever" is thus rejected in 
Process theology. It recognizes that our understanding of truth, especially as it relates to concepts of 
God and human beings, is in need of progressive growth. It embraces the idea that the best of human 
nature is continually being nudged in the direction of growth and improvement.  

"I, the Lord, do not change." This statement has nothing to do with God's being immutable in His 
nature or impersonal in His relationship with His people. It means that He will not change His 
intention to redeem people and to judge those who will not allow themselves to be redeemed. 
 
Of  al l  of  these char acter i st ics of God di scussed, is ther e one t hat i s most meani ngful  to 
you?  Do any of  these at tr ibut es af fect  how you pray?  Shar e your  exper i ences of  these 
attr ibut es wi th one another . 
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God Talk Lesson 5: The Trinity: ÒWhat does it mean?  What does it  matter?Ó 

First of all, it is important – VERY important – to understand that no human analogy will fully 

describe or define the Trinity in a way that makes sense.  There is always a weakness.  If we talk 

about Trinity as H2O  - Ice, Water, Steam – It helps us understand God taking different forms or 

modes, but not how he can be all three at the same time.  If we talk about God as an egg – Shell, 

Yoke, White, we have three separate entities that can be taken apart, but is this true of God?  Any 

image we try to grasp will fall short of grasping all of the truth of God as three, but only One.   

God as Trinity: 
 
This question has been wrestled with from the onset of the coming of Christ.  Did the Jews expect 
the Messiah (moshiach) to be God?  Not according to http://www.jewfaq.org/moshiach.htm  

The word "moshiach" does not mean "savior." The notion of an innocent, divine or semi-
divine being who will sacrifice himself to save us from the consequences of our own sins is a 
purely Christian concept that has no basis in Jewish thought. Unfortunately, this Christian 
concept has become so deeply ingrained in the English word "messiah" that this English word 
can no longer be used to refer to the Jewish concept. The word "moshiach" will be used 
throughout this page.  

The moshiach will be a great political leader descended from King David (Jeremiah 23:5). 
The moshiach is often referred to as "moshiach ben David" (moshiach, son of David). He will 
be well-versed in Jewish law, and observant of its commandments (Isaiah 11:2-5). He will be a 
charismatic leader, inspiring others to follow his example. He will be a great military leader, 
who will win battles for Israel. He will be a great judge, who makes righteous decisions 
(Jeremiah 33:15). But above all, he will be a human being, not a god, demi-god or other 
supernatural being.  

Judaism and Islam find it offensive that we would claim Christ as divine for there is only One God and 
God is One.  So the trouble is really centered around Jesus as being God, since God is Spirit, there isn’t 
as much difficulty with the third aspect of the trinity as Holy Spirit.  It comes back to God as 
transcendent and immanent, but who is Jesus? 

Arguments to tr y to explai n Thr ee i n One.    
(Figure 1 is a diagram of what aspect of the Trinity is emphasized over the other two) 

1.  Modal i sm:  Heresy by Sabellius:  God reveals himself to 
us in three different “modes”. There is no eternal 
distinction or three separate entities, but rather three 
expressions. Sequential modalism is that first revealed 
himself as the Father, then as the Son, and now in this era, 
as the Spirit.  

2.  Monarchi sm:  God is the source of divinity to Jesus.   
Jesus was not of the same being as God, but was the carrier 
of his Divine Power while on earth. 

3. Subordinat ion – Arian controversy: Defined a 
hierarchy within the Trinity – that Jesus proceeds from the 
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Father and the Spirit emanates from the Son.  Council of Constantinople affirmed that all three had 
to be equally God, not one part lesser or greater.  

4. Tr i thei sm is the belief that there are three distinct, powerful gods, who form a triad. Generally 
three gods are envisaged as having separate powers and separate supreme beings or spheres of 
influence but working together. There is no group that claims to believe in or teach tritheism; the 
term is solely used as an accusation against others. 

5.  Logos Chr i stology:  “The Word became Flesh” – God communicated his true nature through 
Jesus, and that “word” constituted him as divine. 

6.  “Begotten, not cr eat ed” – God did not form Jesus out of nothing, but rather “begot” Jesus and 
so Jesus is of his very essence, God.   Three persons subsist in the one divine essence. 

7. Ousia (essences):  God is one in essence but three in consciousness. 

8.  Kar l  Bar th:  Revealer; Revelation; Revealness.   Or:  Id - Ego  - 
SuperEgo 
 
9.  Wor k the Tr i ni ty:  Creator, Redeemer, Sanctifier 
 
10.  ÒA r iddle wr apped up i nside a puzzl e and bur i ed i n an 
enigmaÓ! 
 
Ultimately, one cannot say all that is God without saying, Father, Son 
and Holy Spirit.  God is indescribable apart from the Trinity. God is 
One – doesn’t necessarily numerical oneness but can also mean unity. 

God in three “persons” – The greek word, “persona” literally means, God in three masks.  What 
image does that evoke and is it helpful to you? 

It is said that there is no mention of the Trinity in Scripture.  The word “Trinity” is not, but there 
are many references to the three.  What can we understand from Scripture?  Look up these verses 
and discuss how they make reference to a Trinitarian God.  How do they affirm all three persons of 
the Trinity? 
 

Matt 3: 16 – 17;  Matthew 11: 27:  Matthew 28: 16 – 20 
Luke 24: 50 – 53 
John 10:3; 14:9, 16 – 17, 23, 26; John 15: 26; John 20: 26 - 29 
Luke 1:25 
I  Peter 1:2    
Titus 3: 4 – 6 
Romans 8: 9 – 11 
I Cor 6:13 – 20; 12; 4 0 6 
Ephesians 2:18 – 22, 4: 4 – 6; 3: 14 - 16 

Quote from Darrell Johnson, Experiencing the Trinity:   
 
ÒAt the center of the Universe is relationship.  That is the most fundamental truth I know.  At the 
center of the universe is community.  It is out of that relationship that you and I were created and 
redeemed.  And it is for that relationship that you and I  were created and redeemed.  And it turns out 
that the community is a Trinity.  The center of reality is Father, Son and Spirit . . .  It is mystery.  We 
did not create the mystery, but we preserve the mystery.Ó 
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God is One; God is Three; God is Unity; God is Diversity; God is relationship; God beyond us; God 
among us; God within us.  How else can we talk about God or experience God apart from Trinity? 
 
Implications:  Love is dynamic relationship – God needs dynamic “threeness” to express love.  Love 
is complete in God in totality.  He does not need us to love, for there is love within the circle of the 
Trinity.  God is never alone or lonely.  However, love always desires to expand and include others 
within.  This following phrase by Thomas Torrance impacted Darryl Johnson profoundly and 
changed his understanding of the Trinity as this circle of love: 
 
God draws near to us in such a way as to draw us near to himself within the circle of knowing of 
himself. 
 
1.  We are co-lovers of God with God.  God draws us into himself, teaching us to love as he loves and 
including us within the very circle of that love.   The Father really loves the Son and the Son really 
loves the Father and the Father draws us into his love for the Son.  The Spirit falls upon us so we can 
be “ravaged with his love for the Son and the Father.” (pg 65 of Experiencing the Trinity).  This is 
worship. 
 
2.  We are co-lovers with God of one another.  “I am to love you, not so much as God loves you, but 
with him as he loves you.  That is, I am to see him loving you and join him in his loving you.”  This 
is community. 
 
3.  We are co-lovers of God of the world.  We do not love out of our own emotion or will or 
energies, but we love with the very love of God.  This is mission. 
 
 
Share together ways that the teaching of the Trinity has become meaningful to you.  Do you have a 
way of describing the Trinity that helps it make sense for you?  Could there be Christianity without a 
theology of Trinity? 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 13 

God Talk Lesson 6: GodÕs Saving work or Atonement 
 

There are at least 15 vital doctrines associated with the work of salvation: atonement, redemption, 

forgiveness, justification, reconciliation, propitiation, conviction, repentance, regeneration, 

sanctification, predestination, glorification, adoption, election, depravity.  Some terms you will be 

very familiar and comfortable with and others may seem more difficult to understand or even accept.  

For the next few weeks, I will try to touch on some of the key words related to God’s atoning work. 

We will begin with the presupposition that the work of salvation is centered in the death and 

resurrection of Jesus, the Christ.  We will begin by studying the words that describe what Christ 

accomplished on the cross. 

Atonement:   One way to think of the word is “at -one -ment”.  It is the word to describe the 

actions taken by God to bridge the gap that has been created through the sinful nature of humanity.  

As our unloving actions have separated us from the source of Love, we need to be brought back into 

relationship through the forgiveness of the God of love.  There are many different ways to 

understand how the cross actually conveys atonement and there are variations on the theme.  Such 

themes are referred to as “transactional or ransom atonement”, “substitutionary atonement”, 

“limited atonement”  etc.  At best with any of these terms, we are trying to grasp for an image of 

what took place through the crucifixion of Jesus. 

Ransom Image purported by  Iraneus/Augustine:  By the sinful act of Adam and every human being 

following, Satan gained ownership of the soul.  Since God is a just God, he needed to buy back the 

human souls and the only price fitting was a sinless life and the only sinless life was the son of God. 

Matthew 20:28 or  Mark 10:45, Hebrews 9:15; I Tim 2: 5-6; Psalm 49: 5 – 9; Hosea 13:14; Eph 1: 7 

Question:  Have you understood that the ransom needed to be paid to God to satisfy his righteous 
justice or that the ransom was to pay of Satan for his possession of the human destiny?   Did God 
need to be satisfied or did Satan need to be satisfied?  How does this image of ransom help you 
understand atonement?  How might it add confusion?  
 
Abelard (1070-1142) rejected this image for, “What kind of a God could be pleased by the blood of 
an innocent person?”   He came up with: 
 
Exemplary Atonement:   Rather than placating God, Jesus’ death is directed toward us.  As a primary 
example or exhibition of God’s great love for human kind, the death of Jesus frees us from the fear 
of God’s wrath and kindles in us a desire to love God.  This desire bridges the gap and reunites us to 
love and allows God to forgive our sin. 
 
John 3:16, I John 4: 9 – 10, John 15:13, Romans 5: 6,7; I Peter 2: 22 - 25 
 
Penal  or Substitutionary Atonement:   Calvin viewed God as a judge who could do nothing but 
pronounce us guilty – his righteousness demands someone pay for the crime. Christ took our place as 
a substitute, dying in our place.  Calvin attempted to soften the apparent harshness of the penal 
sentence by placing it in the context of sacrifice, saying that there is no hostile division between God 
and his son.  Out of love, Jesus willingly became the sacrifice in our stead.  Calvin also believed in 
limited atonement – that the sacrifice of Christ was only valid for those predestined to be saved, as 
he believed that only those elected by God, those chosen before the foundation of the world, could 
experience salvation and those elected could not refuse his love. (Irresistible Grace). 
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Propitiation vs Expiation:  There is scholarly disagreement on how to translate the Greek word, 
“hilasterion” as propitiation or expiation.  Propitiation deals with the sinner, while expiation deals 
with the sin.  You expiate the problem, but propitiate or make favourable the person.   Propitiation 
carries with it the sense that God had to be placated or appeased – “there must be the spilling of 
blood for the forgiveness of sins”  (Hebrews 9:22).  Yet many scholars feel that this is an ancient 
concept of appeasing angry gods and does not fit the God of love.  God needs nothing in order to be a 
forgiving God. 
 
However, since the price is paid by God himself, it carries more the understanding of expiation – 
taking care of the problem of sin.  The cost has been borne by God in, as and through Christ. For God 
to propitiate himself is expiation; because expiation is always self-propitiation as it means the 
forgiver paying the debt at his own expense.   
 
Isaiah 53: 4 – 6; Romans 5: 9 – 11; Hebrews 9:27,28, I John 2: 1,2; Romans 3: 25, 26 
 
Ultimately, the cross is about God reconciling, bringing the world back to himself.  It is God 
conceived, God born and God completed.  The motivation is love and it is the heart’s desire of God 
that all would be brought back into his loving embrace.   Eph 2: 11 – 12, Col 1: 19 – 20, Rom 5: 10 – 
11 2 Cor. 5:18 
 
Reconciliation:  How we understand this process of reconciliation affects how we love one another.   
 
*** Question:  If someone hurts you, do you expect them to bear the brunt of their injury against 
you and appease you, or are you willing to pay the price in order to restore the relationship? 
 
If we believe that “someone must pay for this”, would we be justified in seeking revenge out of 
righteous anger?  Is that the way of God?  Is this the way to break the cycle of violence?   
 
Author Õs not e:   In my own Christian journey, I find it crucial to understand the cross as an image of 
exemplary action – that as God was willing to bear the full weight of all the pain caused by sinful 
arrogance in order to win our hearts to him, so must I also be willing to bear the brunt on another’s 
painful action against me or a loved one.  The ability of God to forgive us in spite of our actions is a 
greater picture of love than the image of God needing someone to pay for a crime and taking out his 
wrath upon his son.   
 
I also believe that the innocence of Jesus is profoundly important to this atonement theory.  There 
was nothing that Jesus did to deserve the anguish he suffered.  So, although he could have cried from 
the cross, “I’m innocent and someone is going to pay for this injustice”, instead he cried to his 
Father, “Forgive them.” 
 
Share together how you understand the work of salvation through the cross.  Has anything ever 
bothered you about your traditional thinking of “Jesus died for my sins”?  Has this lesson offered any 
insight into a different perspective on the cross? 
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God Talk Lesson 7: The Sacrificial System 
 
As we continue to understand the work of atonement, we need to look at the system of sacrifice that 
was practiced historically.  The Old Testament context of religion is vital when endeavoring to 
understand the place and importance of animal sacrifices among the Israelites.  It is not to be 
confused with the practices of other religions in the area. 
 

1. Canaanites:  Saw many gods in all of creation; god of the crops, god of the rain, god of the 
sun, etc. The world existed at the whim of the gods. They had to be constantly appeased and 
made happy to bring any order into the uncertainty of human life. If the gods were angry, 
Canaanites believed the world would collapse into a chaotic state so, if the right sacrifice were 
not performed, it might not rain. Or, if a fertility ritual were not done at the proper time, the 
sun might not come up, or springtime might not come.  Sacrifices were magical acts to 
manipulate the gods and the greater the need the more sever the sacrifice, even to the point 
of human sacrifice.  (2 Kings 3: 26, 27, Amos 2:1, Micah 6:7) 
 

2. Israelites saw the One God as the one who created the world and gave it order.  They were not 
subject to chaos or whims of many gods, but under the direct hand of the Creator.  The earth 
is the Lords and everything in it Ð he has founded it upon the seas and established it upon the 
waters. (Psalm 24)  The world then, is the place for God and humanity to encounter one 
another and build relationship.  God established order and boundaries, night and day, earth and 
sky, sea and land, plants and animals, male and female, and he also established the boundary 
between knowledge intended for God and that available to creature, as demonstrated in the 
tree of knowledge of good and evil. 
 

3. When humanity crossed the boundaries, the relationship with God, their life-source, was 
broken. The natural consequence of severing this bond was death.  (Read Genesis 2 and 3)  
Humanity was left naked, shamed, and cut off from their Creator.  They should have died as 
Eve knew, yet God was merciful and instead, offered protective clothing through animal 
sacrifice.  So from the very beginning, the Israelites understood that sacrifice was not their 
offering of blood to appease the wrath of God, but rather, it was God’s gift to them – part of 
his very own creation that he willingly sacrificed for their sake.  Therefore, their offering of 
sacrifices was to be a reminder of the grace and mercy of God in his willingness to forgive 
their sins and to pay the cost of reconciliation. 

 
Question: Share together of how the act of sacrifice is initiated by God, not by humans.   How might 
this shed a different light on the meaning of Christ’s death on our behalf? 

 
4. Therefore, sacrifice was an act of gratitude and worship, and a visual reminder of the cost of 

sin, rather than an act they performed to gain God’s approval.  It was an offering of 
confession, contrition and thanksgiving for the lengths that God will go to win their love.  
Sacrifice was really “sacrament” – a vehicle for understanding grace.  The Lord’s Supper is 
our sacrament through which we best understand God’s grace, forgiveness and the incredible 
cost of sin and atonement paid by God on our behalf. 
 

Question:  Does this shed any different perspective on how you receive the Lord’s Supper?  What is 
the significance of that worship experience for you? 

5. Study Leviticus 16.  
 
After the proper preparations, a bull was sacrificed and its blood sprinkled before the mercy seat, 
the symbolic throne of God in the Temple. This symbolized the cleansing or covering of the 
pollution caused by the sins of the people. Then two goats were chosen to represent the people’s 
sins. One of the goats was sacrificed and its blood also symbolically sprinkled. This graphically 
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illustrated the seriousness of sin. Since the Israelites believed that "the life is in the blood" (Lev 
17:11), the shedding of blood represented the loss of life itself, the removal of the disruption 
caused by sin. The second goat became the "scapegoat." The priest would first place his hands on 
the goat’s head while confessing the sins of the people. Then the goat was driven into the desert 
as a symbol of the removal of sin, the removal of the disorder and alienation caused by sin and 
the restoration of God’s order, God’s peace (Heb: shalom) in the world. The rest of the sacrifices 
would then be burned on the altar as an offering to God.  

 
The scapegoat was symbolic of how far the sins of the people were taken from God’s sight.  It is 
not transference of sin onto the animal but rather a visual picture of sin being scattered as far as 
the East is from the West.   
 
Question:  How then, do we understand the image of Jesus as our scapegoat?  Is it the same way we 
use the term today as someone taking the blame for another’s action? 
 
6. If a person could not afford an animal, there were provisions made for substitution of a grain 

offering  (Lev. 5:11-13). This suggests that it was not just the killing of an animal and the 
shedding of blood that was important, but the act of worship itself. This casts doubt on a 
commonly accepted idea that God rejected Cain’s offering because it was not a blood sacrifice 
(Gen 4:5). Either a grain or blood sacrifice was adequate as an act of worship to recall the cost 
of forgiveness.  It is a giving back to God in remembrance of all he has given to his people. 

 
7. Hebrews 9 recounts the practices outlined in Leviticus 16.  Hebrews 9: 9 – 10 remind us that 

the sacrifices were not an appeasement to God so that he would forgive.  These acts could not 
cleanse any conscience, but only remind them of the forgiveness of God.  When they lost 
sight of this and tried to earn God’s favour, their acts of worship were in vain. 

 
Question:  Are there any acts of worship that we perform today in an effort to win God’s favour?  
What can we do to be reminded that it is not our acts but God’s grace than bring salvation? 
 

8. Author’s note:  Hebrews 9:22 – I personally feel that this verse has been misinterpreted to 
say that God cannot forgive us without someone’s blood being shed as an appeasement model.  
It almost seemed that God is thirsty for blood or wants to see suffering.  This cannot be the 
case for a loving God.  I do not pretend to understand Hebrews 9 – 10 as it endeavors to 
compare the work of Christ with the Jewish sacrificial system.  The passage strongly 
communicates that the work of Christ need not be repeated, but took care of the broken 
relationship between God and humanity once and for all.  This was accomplished by God 
demonstrating once and for all that it is his sacrifice, his cost, he that bears all of the burden 
for forgiveness.  Ever since Adam and Eve, God has made the sacrifice to bring us back into 
his arms.   

 
Share a time of prayer and thanksgiving for the lengths, heights and depths that God will go to reveal 
his undying love for us. 
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God Talk Lesson 8: Justification, Sanctification, Glorification  
(Note:  It will likely take two weeks to do justice to the following lesson) 

These three words help us to understand the process that God works in our lives to move us from the 

forgiveness of our sins to the transformation of our lives in preparation for being received fully into 

our eternal destiny. 

Justification 

How do you understand this word?   
 - If a page of a document is “justified”, what does that mean?   
 - If you want to “justify” your actions, what are you doing? 
 
Justify has the sense of lining things up – getting everything in order – clean and precise.  It also has 
a sense of “right action” – that everything was done correctly. 
 
Consider the difference between forgiveness and justification. Discuss your ideas before reading the 
paragraphs below.  Discuss your thoughts again after reading the following explanations. 
 
Forgiveness never minimizes the wrong that has been done, but declares the desire for continued 
relationship stronger than the wrong.  The injured is willing to endure the pain and refuses to inflict 
pain in return in order that the relationship is restored and even strengthened.  For true healing, both 
the injured and the one doing the injury understand the action that caused the suffering.  There is no 
denial as to the crime by either party.  In this way forgiveness and receipt of forgiveness brings 
wholeness.   
 
Just i f icat ion does not acknowledge that a sin or wrong has ever been committed.  But since we are 
sinners, only God can “justify” us – only God can pronounce us clean and lined up and right in his 
sight.  Once the forgiveness has taken place and our relationship has been healed with our Creator, 
God then declares once and for all that we are right with him.  Our names are in the book of life – our 
robes are white as snow.   
 
Read Revelation 19: 6 – 9.  How does this image reveal the meaning of justification? 
Read Romans 3: 20 – 26.  How does this passage separate our acts from God’s action?  Do we play 
any part in our own justification?   
 
What is the role of faith in our justification?  Is faith an act or a state of being?  Also consider 
Romans 4: 1 – 8, Romans 5: 1 – 2, 18 – 20  What act of God enables him to see us as justified to be 
in his presence? 
 
Therefore, our standing before God is not based upon works of righteousness that we have done, but 
upon the work of Christ done for us on our behalf.  II Cor. 5: 21  Justification changes our legal 
standing before God.  We can only experience this reality by faith because we know within ourselves 
that we are still sinners.  By faith and faith alone, we believe that we are received by God as holy.  It 
is not something we achi eve by faith,  it is something we r eceive by faith!   Thus we have the 
beautiful promise found in Romans 8: 31 – 39.  What is that promise? 
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Sanctification 

 
How do you understand this word? 
 
Exodus 29: 43, Gen. 2:3 give us an Old Testament Context:  What does it mean here? 
 
Sanctify originates from the Greek word hagiazo, which means to be "separate" or to be "set apart." 
In the Bible, sanctification generally relates to a sovereign act of God whereby He "sets apart" a 
person, place, or thing in order that His purposes may be accomplished.  We are also “set apart” 
from a life of sin and set into the ways of Christ.  Thirdly, we are also set apart from each other in 
our particular gifting and calling within the Kingdom of God.   
 
Read the following passages to discuss what the word means in each context. John 17: 18 – 20; Acts 
26: 17, 28;  I Thess 5: 23;  Eph 5: 25 - 27, 
 
In what ways do you see yourself as set apart from the world?  How do you see this in the context of  
“. . . being in the world, but not of the world”?  Try to think of specific examples where you live out 
of separate values or motivations or lifestyles than the “world”.  
 
When a person is sanctified he or she is being set apart by God for a specific divine purpose. The 
very moment we are saved in Christ we are immediately set apart from the former ways of the world 
and begin the process of being conformed to the image of Christ. As God's children we are "set apart" 
from that moment to carry out His divine purposes unto eternity. 
 
Once again, it is not our work that sanctifies us – it is God’s work through His spirit in our lives.  We 
do not make ourselves holy, but we are set apart by God from the ways of the world to live by the 
ways of the spirit.  Gal 5: 22 – 26;   
 
Sanct i f icat ion occur s as a r esul t  of salvat ion. At the moment of conversion, the Holy Spirit 
enters our life. We are no longer held hostage by death, but are free to live the life God desires for us. 
We are thus sanctified simply because of our standing as lost souls saved by grace. But Sanctification 
is a continual process for although God may set us apart, our inclination toward sin pulls us back to 
the world. See Gal 5: 17.  The more battles we win over the pull of sin, the greater our sanctification.  
It is very important to remember that it is not our efforts but the work of the Holy Spirit in our lives 
that sanctifies us.  It is the Spirit’s conviction of sin in our lives that leads us to change and 
transformation. 
What is the role of the Holy Spirit in some of these references? II Thess. 2: 13 – 15;  Romans 15: 
15, 16;   
 
Discuss together any experiences where the Holy Spirit has convicted you to move away from a 
point of view, or value or action in order to bring more holiness into your life. 
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Glorification 
 
What does this word mean to you? 
 
I have come to best understand the concept of Glorification as “Definition” (thanks to author, 
Donald Millar).  Jesus glorified God in that he defined God for us. He became the definition that we 
could understand God by.  When we glorify God, we accurately define God to our culture.  In our final 
glorified state in eternity, we will become one with God, thus we finally define him accurately and 
thoroughly, a true glorification of God. 
 
Read:  Rom. 8:17:  How does sharing in Christ’s sufferings help us to define God to others? 
 
 

Phil. 3: 20-21:  Any thoughts as to how will our bodies one day glorify or define the body of 
Christ? 
 
 
1 Cor. 15: 42-44, 49-54: How does this passage speak of our final glorification? 

 

Again, it is not by our works or achievement, but surrendering more and more to the work of Christ 

and the Holy Spirit in our lives. The more that our lives reflect the fruit of the Spirit, the better we 

define or reveal God to the world.   

How is worship an act of sanctification and glorification?   In worship, we glorify God by praising his 

character and work among us – again, we define God by describing who he is – “ascribe to the Lord, 

honor”.   Look up the following psalms and replace the word “glorify” with “Define”.  What effect 

does this have on your understanding of what we are called to do in worship? 

Psalm 34:3;  Psalm 63:3;  Psalm 69:30; Psalm 86:12   

How well do our Hymns and Worship Songs accurately describe the many facets of our God? 

 

Conclusion:   

In the center of all three words is ÒIFÓ.    IF we submit our lives into the hands of God and receive his 

Son as our Lord and Savior, we receive our justi fication, proceed in our sanct i fication until we are 

finally the glori fication of God in every aspect of our being.  We are set right before God as he 

continually sets up apart in order that we might better display to the world the true nature of our 

Creator God. 
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God Talk Lesson 9: Resurrection  

We have studied how the death of Christ on the cross offered us redemption and reconciliation both 
to God and to our world.  We are called to take on the sins of the world by dying to our self needs and 
desires, and forgiving all who might sin against us.  By the act of forgiveness, we break the cycle of 
retaliatory violence, and offer a means to peace on earth.  Only the perfect life of Jesus could have 
demonstrated this selfless sacrifice of love.  For God so loved the world, that he truly gave his one 
and only son, his very self that we who believe in his way of forgiveness might have abundant life, 
both now and forever. 
 
What then, is the meaning of the resurrection?  How does it complete our atonement?  What do we 
learn from the stories found in the gospels of the power of the resurrection? 
 
Read all four resurrection accounts.   
 
Matthew 28: 1 – 10 
Mark 16: 1 – 8 
Luke 24: 1 – 12 
John 20: 1 – 18 
 
1.  Note what information is the same:  Who are the people who witness the resurrection?  What do 
they see?  Who do they speak to?  What does Jesus say or do?  How many angels appear and what do 
they say and do? 
 
2.  What information is unique to each particular Gospel?  Consider what you think might be the 
reason behind the writer of the Gospel for the way they retell the story of the resurrection. 
 

In Brief: 
  

1)  Matthew was written to Jews to show that Jesus was the Messiah.  There was debate 
among the Sadduccees and the Pharisees as to whether there is such a thing as resurrection. 
 
2) Mark was the first recorded Gospel and emphasizes Jesus as the suffering servant from 
Isaiah.  He also works with themes of “son of man”, strongly establishing the humanity of 
Jesus. 
 
3)  Luke was written by a doctor who had great interest in the healings and the evidence of 
physical resurrection.  Luke’s audience was primarily Gentile and Greek whose Gnostic 
tendencies saw the flesh as illusion or sinful, and the spirit as divine. 
 
4)  John’s Gospel emphasizes the divinity of Christ and his nature being one with God, the 
Father.  It is the latest Gospel to be written – some 50 years after the life of Jesus on earth. 

 
4.  What is the difference between resurrection and resuscitation?  What makes the raising of Jesus 
different from the raising of Lazarus, or Dorcas or the daughter of Jairus? 
 
5.   It is very important to most Christian Theologians to speak of the bodily resurrection.  Why is 
that so important? 
 
Read the accounts of Jesus’ appearances in reference to his resurrection: 

Road to Emmaus – Luke 24: 13ff 
Thomas and the disciples – John 20: 19ff 
Mary – Matthew 28:9 compared with John 20:17 
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1.  Why was Jesus unrecognizable to some? 
2.  Why was he not to be touched and yet he instructs Thomas to touch his wounds? 
3.  What is the significance of Jesus eating? 
4.  How does he “appear” and where? 
 
 
Read I Corinthians 15 
 
This is not an easy chapter of Scripture to understand and I would not be able to accurately exegete 
its contents for you.  The primary message is how important the resurrection of Christ is to our 
faith. We do not have faith in a martyr who died for a good cause rather we believe in the One who 
showed us life everlasting – the eternal significance of our faith.  In the swing of the pendulum, we 
have moved away from looking at salvation only as a way to heaven toward understanding its 
significance for daily living.  However, Paul reminds us in verse 19:  If  only for this life we have hope 
in Christ, we are to be pitied more than all  men.   
 
Paul then goes into a complex explanation of the type of body we experience in resurrection.  This 
goes back to the question of the difference between resuscitation and resurrection.  Jesus experienced 
a new body and so Paul distinguishes between the word “sarx” for flesh, “pneuma” for spirit and the 
word “soma”, which appears to be both physical and spiritual.  Jesus appeared in a body or “soma” – 
something recognizable in the physical world, but different in properties from human flesh. 
 
So, what does resurrection mean for us today?  Share with each other what your personal hope is 
regarding the resurrection of Christ and your own resurrection after death. 
 
 
 
Extra Source by Muser: 
http://www.helium.com/items/561195-understanding-the-significance-of-the-resurrection-of-jesus-
christ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 22 

God Talk Lesson 10: The Holy Spirit  
 
Although we are quite comfortable talking about the Holy Spirit as the third member of the Trinity, 
it is the least understood aspect of the Trinity and continues to confound theologians today.  God is 
Spirit, so what makes the Holy Spirit distinctive from the Spirit of God or the Spirit of Jesus.  We 
continue to speak of “God in three persons” but the terminology is even more difficult as we describe 
“the breath of God” which is the Hebrew rendition of the word, Spirit.   As with most aspects of this 
study, we accept these teaching in faith rather than understanding and also through our own personal 
experience of God’s spirit working in our lives.   
 
Old Testament Under standings 
 
Read Genesis 8:1,  Ex. 10:13,  and Ezekiel 37: 1 – 10 
 
Hebrew people were not Trinitarian but monotheistic.  Yet, since early times, people were aware of 
the close connection between breath and life.  If a person stopped breathing, they had died.  Because 
the Hebrews believed that God was the source of all life, then it must be his divine presence and power 
within a human being to sustain life.  God is the author and sustainer, and so the breath of God – ruah 
- became the life giving power. 
 
Psalm 139: 7 - In this passage, God’s spirit denotes God’s omni-presence – the Spirit mediates the 
universal presence of God in creation. 
 
Psalm 51: 11 - It appears that God may withdraw his “Holy” spirit from the sinner for in Hebrew 
thought, sin and holiness cannot abide in the same space 
 
What is the work or role of the Spirit in these passages? 
1.  Gen. 1:2, Psalm 18:5 
2.  Psalm 104: 29 – 30, Isaiah 32:15, Gen 6:3, Job 34: 14 – 15 
3.  Exodus 31: 1 – 5, 35: 31; Judges 3:10, 6:34 
4. Judges 14: 6 – 9, 15:14; I Sam 10: 6, 10; 19: 19 – 24 
 
In the Old Testament, the Holy Spirit came upon people for certain tasks, but they never kept the 
Spirit indefinitely.  There seemed to be a time limit to the gift of the Spirit, not a permanent 
indwelling.  His presence was selective, not universal 
 
The prophets therefore foretold of a time when God’s spirit would come upon all people (Joel 2: 28 
– 29) and this would inaugurate a new covenant marked by the permanent presence of the Spirit 
within each of us. (Jer. 31: 31 – 34) 
 
New Testament  Teachings 
 
Jesus fulfills the hope of the coming Spirit through his own coming.  As Isaiah proclaimed in 61:1 – 
2, Jesus fulfilled in Luke 4: 18 – 19.  Right from the beginning of his birth announcement, (Luke 1: 
35) the Spirit was involved in the coming of Jesus. 
 
What is symbolic about the Baptism of Jesus and the descent of the dove? 
What is the evidence that the Spirit is manifest in the life of Jesus?  (Matt 4:1; 12:28)  Think of 
other examples beyond these Scriptures. 
 
The Spirit was upon Jesus, but he spoke of another coming of the Spirit for those who believed in 
him; the coming of Parakletos (one who comes along side). 
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In reading these verses, what is the work of the Spirit for the believer? 
1.  John 14: 16  19 
2.  John 14: 25 – 27 
3.  John 16: 12 – 154 
4.  John 15: 26 – 27 
5.  Acts 2: 1 – 8 
 
In John 20: 19 – 22, we have a reoccurrence of the Spirit as Breath – God was breathing into a new 
creation, creating a new people of God.  Acts 2 gives reference to the Spirit as wind – again drawing 
on the images from the Old Testament and the Hebrew understanding of God’s spirit. 
 
The Holy Spirit plays a great role in the founding and empowerment of the church.  The coming of 
the Spirit in the book of Acts is the inauguration of the age of fulfillment.  The prophecies of Amos 
and Jeremiah are realized. (See I Peter 1: 10 – 12)  The Spirit has been poured out upon the people 
and it is now our task to walk in the Spirit. 
 
Is the risen Lord and the Holy Spirit the same thing?  What does Jesus mean in Matt 16:20 that he 
will be with us until the end of the age? (Rom 8:9, Phil 1:19)  Is there any reference to the work of 
the Spirit apart from Christ?  (2 Cor 3: 17 – 18) 
 
Who is the Spirit?  According to Stan Grenz: 

 “. . . the Spirit is the Spirit of the relationship between the Father and the Son. . . 
Throughout all eternity the Son draws his life from the Father, and the Father shares his life 
with the Son.  This eternal dynamic forms the identity of both the Father and the Son.  The 
first person of the Trinity is the Father of the Son, and the second person is the Son of the 
Father.  The differentiated first and second persons are also bonded together.  This bond is 
the mutual love they share.  Consequently, the secondary movement in God is the eternal 
“spiration” or “procession” of the Spirit.  He is the Spirit of Love between the Father and 
the Son. 

 Theology for the Community of God, pg 486 
 

Love characterizes the essence of God (God is love) so the Spirit of God is the essence of God and 
therefore divine.  Because we could not fully grasp the love of the Father before the coming of 
Christ, and expressed through his death and resurrection, we could not fully receive the Spirit of Love 
and that is why the coming of the Holy Spirit at Pentecost was the final fulfillment of the revelation 
of God as love.  It was necessary for the fulfillment of God’s revelation of love to us to be complete 
through Christ for us to be able to receive the Spirit of love revealed and live according to that love. 
 
Share together your personal experiences of feeling the power or love of the Spirit in your life. 
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God Talk Lesson 11: The Second Coming of Christ  
 

1.  What do you think about the Second Coming?  How important is it to you personally? 
2.  Why or why not do you believe that the Second Coming will occur in your lifetime? 
3.  There is no actual reference in Scripture to “second coming” but many references to Christ 
coming again.  There are also several Greek words that are used in the New Testament to denote the 
return of Christ. 
 
 a.  Parousia – “coming presence, arrival” 
  - I Cor 15:23, I Thess 4:14, 5:23, II Thess 2:1 
 b. apokalypsis  - “revealing, unveiling, disclosure” 
  -I Cor. 1:7, II Thess. 1:7, I Peter 1:7 
 c. epiphaneia – “appearing, manifestation” 
  - I Tim 6:14, II Tim 4:1,  Titus 2:13 
 d. phaneroo – “To make visible, appear” 
  - I Pet. 5:4, I Jn 2:28, I Jn. 3:2 
 e. erchomai- “to come” 
  -I Cor 11:26, Heb 10:37, Rev 1:7, Rev 22:7, 12, 20 
 f. heko – “to come” 
  - II Pet 3: 10, Rev. 2:25 
 g. Hemera – “day” 
  - I Cor 1:8, I Thess 5:2, II Thes 1:10, II Peter 3:12 
 
4. Did Jesus teach that he would return in the lifetime of his hearers?   Matt 10:23, Mark 9:1 
 
5.  Did Paul expect Jesus’ return in his lifetime?  Did the early Christians?  I Thess 4: 1 – 12, 16 
  
6. How will Jesus return?   Acts 1: 10 – 11, Luke 17: 24, 21: 27, 35 
 
7.  Do we know or can we predict when Jesus will return?  Matt 13:32, Matt. 24: 36 – 42; Acts 1: 7, I 
Thess 5:2 – 4, II Pet 3: 10 - 12, I Cor 1:7, Phil 3:20 
 
8:  What are the signs to watch for?  Mk 13: 10, 19; Mk 13, II Tim 3: 1- 9,  II Thess 2: 3 - 9 
 
9.  What is the purpose of the return of Christ?  Of the verses that we have already read, what do you 
think is the hope found in the second coming?  How is the work of Christ brought to completion? 
 
10.  Are there ways that some Christians misuse this teaching to create fear in non-believers?  Is 
there a connection between the restoration of Israel and the return of Christ? 
 
I have asked many questions and provided few answers, as there is much mystery surrounding the 
return of Christ.  We believe he will come again but the how, when, where and perhaps even the why 
are not fully known. I feel that we must show caution in forming too tight of beliefs that affect 
political or social values based on our speculations. 
 
I trust that these past few weeks have challenged but also encouraged your faith in this most awesome 
God who thankfully is beyond all finite human understanding.    Faye Reynolds 


